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THE ANCESTRY OF FASCISM

When we compare our age with that of (say) George I, we are
eonscious of a profound change of intellectual temper, which
has been followed by a corresponding change in the tone of
politics. In a certain sense, the outlook of twe hundred years ago
may be called ‘rational’, and that which is mest characteristic of
eur time may bé called ‘anti-ratienal’. But I want to use these
werds without implying a complete acceptance of the one tem-
per or a complete rejection of the other. Moreover, it is import-
ant to remember that pelitical events very frequently take their
eolour from the speculations of an earlier time: there is usually a
¢onsiderable interval between the promulgation of a theory and
its practical efficacy. English politics in 1860 were deminated by
the ideas expressed by Adam Smith in 1776; German pelitics
today are a realisation of theories set forth by Fichte in 1807;
Russian pelitics since 1917 have embodied the doctrines of the
Communist Manifesto, which dates from 1848. To understand
the present age, therefore, it is necessary to go back to a con-
siderably earlier time.
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A widespread peolitical dectrine has, as a rule, twe very differ-
ent kinds ef causes. @n the ene hand, there are intellectual
antecedents: men whe have advanced theeries which have
grown, by development eor reactien, frem previous theories. ®n
the ether hand, there are econemic and political circumstances
which predispese people te accept views that minister te certain
moeds. These alone do not give a complete explanation when, as
teo often happens, intellectual antecedents are neglected. In the
particular case that cencerns us, varieus sections of the pest-war
werld have had certain greunds ef discontent which have made
them sympathetic to a certain general philesophy invented at a
much earlier date. I propese first to censider this philesephy,
and then te teuch on the reasens fer its present pepularity.

The revelt against reason began as a revelt against reasoning. In the
first half of the eighteenth century, while Newton ruled men'’s
minds, there was a widespread belief that the road to knowledge
censisted in the discovery of simple general laws, freom which
conclusiens could be drawn by deductive ratiecination. Many
people forgot that Newten's law of gravitatien was based upen a
century of careful ebservatien, and imagined that general laws
could be discovered by the light of nature. There was natural
religion, natural law, natural merality, and se on. These subjects
were suppesed te censist of demenstrative inferences from self-
evident axiems, after the style of Euclid. The pelitical outcome
of this peint ef view was the dectrine of the Rights of Man, as
preached during the American and French Revelutiens.

But at the very mement when the Temple of Reasen seemed

@ be nearing completion, a mine was laid by which, in the end,

the whele edifice was blewn sky-high. The man whe laid the
mine was Bavid Hume. His Treatise of Human Nature, published in
1739, has as its sub-title ‘An attempt te introduce the experi-
mental methed ef reasening inte meral subjects’. This represents
the whele of his intentien, but enly half ef his perfermance.
His intention was te substitute ebservation and inductien fer
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deductien frem neminally self-evident axiems. In his temper of
mind be was a cemplete ratienalist, theugh ef the Bacenian
rather than the Aristetelian variety. But his almest unexampled
combination ef acuteness with intellectual henesty led him te
certain devastating cenclusiens: that inductien is a habit witheut
logical justificatien, and that the belief in causatien is little better
than a superstition. It fellowed that science, aleng with theeolegy,
should be relegated te the limbeo of delusive hopes and irratienal
convictions.

In Hume, ratienalism and scepticism existed peacefully side
by side. Scepticism was fer the study enly, and was te be ferget-
ten in the business of practical life. Mereever, practical life was te
be governed, as far as possible, by these very metheds of science
which his scepticism impugned. Such a cempremise was enly
possible for a man whe was in equal parts a philesepher and a
man ef the werld; there is alse a flaveur ef aristecratic Teryism
in the reservatien ef an eseteric unbelief for the initiated. The
world at large refused te accept Hume's dectrines in their
entirety. His fellewers rejected his scepticism, while his German
oppenents emphasised it as the inevitable eutceme of a merely
scientific and ratienal eutleek. Thus as the result ot his teaching
British philesophy became guperficial, while German phil-
osephy became anti-ratienal—in each case frem fear ef an
unbearable agnesticism. Eurepean theught has never recevered
its previeus wheleheartedness; ameng all the successers eof
Hume, sanity has meant superficiality, and prefundity has meant
seme degree of madness. In the mest recent discussiens eof the
philesephy apprepriate te quantum physics, the eld debates
raised by Hume are still preceeding.

The philesephy which has been distinctive of Germany
begins with Kant, and begins as a reactien against Hume. Kant
was determined te believe in causality, Ged, immertality, the
meral law, and se en, but perceived that Hume's philesephy
made all this difficult. He therefere invented a distinctien
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between ‘pure’ reason and ‘practical’ reasen. ‘Pure’ reason was
concerned with what could be preved, which was net much;
practical’ reasen was cencerned with what was necessary fer
virtue, which was a great deal. It is of course obvious that ‘pure’
reason was simply reason, while ‘practical’ reason was prejudice.
Thus Kant brought back into philosephy the appeal to some-
thing recognised as outside the sphere of theoretical ratioenality,
which had been banished from the schools ever since the rise of
scholasticism.

Meore impeortant even than Kant, frem eur point of view, was
his immediate successor Fichte, who, passing over from phil-
osophy to politics, inaugurated the movement which has
developed inte National Secialism. But before speaking of him
there is meore to be said about the conception of ‘reason'.

In view of the failure te find an answer te Hume, ‘reason’ can
no longer be regarded as something abselute, any departure
from which is to be condemned on theoretical grounds. Never-
theless, there is ebviously a difference, and an impertant ene,
between the frame of mind of (say) the philosophical radicals
and such people as the early Mohammedan fanatics. If we call
the former temper of mind reasonable and the latter unreasen-
able, it is clear that there has been a growth of unreason in recent
times.

I think that what we mean in practice by reason can be defined
by three characteristics. In the first place, it relies upen persua-
sion rather than force; in the second place, it seeks to pursuade
by means of arguments which the man whe uses them believes
to be completely valid; and in the third place, in ferming epin-
ions, it uses observation and induction as much as possible and
intuitien as little as possible. The first of these rules out the
Inquisitien; the second rules out such metheds as those of Brit-
ish war propaganda, which Hitler praises on the ground that
propaganda ‘must sink its mental elevation deeper in propertien
to the numbers of the mass whom it has te grip’; the third
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forbids the use of such a major premise as that of President
Andrew Jacksen aprepos of the Mississippi, ‘the God of the Uni-
verse intended this great valley to belong te one natien,” which
was self-evident te him and his hearers, but not easily demen-
strated te ene who questioned it.

Reliance upen reason, as thus defined, assumes a certain
community ef interest and outloek between eneself and one’s
audience. It is true that Mrs Bond tried it en her ducks, when she
cried, ‘come and be killed, fer you must be stufted and my
customers filled’; but in general the appeal to reason is thought
ineffective with these whem we mean te deveur. These who
believe in eating meat do net attempt to find arguments which
would seem valid te a sheep, and Nietzsche does not attempt
to persuade the mass of the pepulation, whem he calls ‘the
bungled and botched’. Nor does Marx try to enlist the suppert of
capitalists. As these instances show, the appeal te reason is easier
when pewer is unquestieningly confined te an oligarchy. In
eighteenth-century England, only the opiniens of aristocrats and
their friends were impertant, and these could always be pre-
sented in a ratienal ferm te ether aristocrats. As the pelitical
constituency grews larger and mere heterogeneous, the appeal
to reason becomes meore difficult, since there are fewer uni-
versally conceded assumptions frem which agreement can start.
When such assumptions cannet be found, men are driven te rely
upon their own intuitions; and since the intuitiens ef different
groups differ, reliance upon them leads to strife and power
politics.

Revolts against reasen, in this sense, are a recurrent phenem-
enoen in history. Early Buddhism was reasenable; its later ferms,
and the Hinduism which replaced it in India, were net. In
ancient Greece, the Orphics were in revelt against Hemeric
rationality. From Secrates te Marcus Aurelius, the preminent
men in the ancient world were, in the main, ratienal; after Marcus
Aurelius, even the conservative Nee-Platonists were filled with
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superstition. Except in the Mehammedan werld, the claims
of reasen remained in abeyance until the eleventh century;
after that, threugh schelasticism, the renaissance, and science,
they became increasingly deminant. A reactien set in with
Reusseau and Wesley, but was held in check by the triumphs of
science and machinery in the nineteenth century. The belief in
reasen reached its maximum in the ‘sixties; since then, it has
gradually diminished, and is still diminishing. Ratienalism and
anti-ratienalism have existed side by side since the beginning
of Greek civilisation, and each, when it has seemed likely te
become cempletely deminant, has always led, by reactien, te a
new eutburst ef its eppesite.

The medern revelt against reasen differs in an impertant
respect frem mest of its predecessers. Frem the @rphics
onwards, the usual aim in the past was salvation—a cemplex
cencept invelving beth geedness and happiness, and achieved,
as a rule, by seme diflicult renunciatien. The irratienalists of eur
time aim, net at salvatien, but at pewer. They thus develep an
ethic which is eppesed te that ef Christianity and ef Buddhism;
and threugh their lust eof deminien they are of necessity
invelved in pelitics. Their genealogy ameng writers is Fichte,
Carlyle, Mazzini, Nietzsche—with supperters such as Treitschke,
Rudyard Kipling, Heusten Chamberlain, and Bergsen. As
oppesed te this mevement, Benthamites and Secialists may be
viewed as twe wings of ene party: both are coesmepeolitan, beth
are demecratic, both appeal te econemic self-interest. Their dif-
ferences inter se are as t®@ means, net ends, whereas the new
mevement, which culminates (as yet) in Hitler, differs frem
both as te ends, and differs even frem the whele tradition ef
Christian civilisatien.

The end which statesmen sheuld pursue, as cenceived by
almest all the irratienalists eut ef whem Fascism has grewn, is
mest clearly stated by Nietzsche. In censcious eppesitien te
Christianity as well as te the utilitarians, he rejects Bemtham'’s
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doctrine as regards both happiness and the greatest number’.
‘Mankind’, he says, ‘is much mere of means than an end . ..
mankind is merely the experimental material.” The end he preo-
poses is the greatness of exceptienal individuals: "The object is te
attain that enermeus energy of greatness which can medel the man
of the future by means ef discipline and alse by means ef the
annihilatien ef milliens ef the bungled and betched, and which
can yet aveid geing te ruin at the sight of the suffering created thereby,
the like of which has never been seen before.” This cenceptien of
the end, it sheuld be ebserved, cannet be regarded as in itself
contrary te reasen, since questiens eof ends are net amenable teo
rational argument. We may dislike it—I d® myself—but we cannet
dispreve it any mere than Nietzsche can preve it. There is, nene the
less, a natural cennection with irratienality, since reasen
demands impartiality, whereas the cult of the great man always
has as its miner premise the assertien: ‘I am a great man.’

The founders ef the scheel ef theught eut ef which Fascism
has grewn all have certain commen characteristics. They seek
the goed in will rather than in feeling er cegnition; they value
power mere than happiness; they prefer ferce te argument, war
to peace, aristecracy te demecracy, prepaganda te scientific
impartiality. They advecate a Spartan ferm ef austerity, as
oppesed te the Christian ferm; that is te say, they view austerity
as a means of obtaining mastery ever ethers, net as a self-
discipline which helps te preduce virtue, and happiness enly in
the next werld. The later enes ameng them are imbued with
popular Barwinism, and regard the struggle for existence as the
source of a higher species; but it is te be rather a struggle
between races than ene between individuals, such as the apestles
of free competition advecated. Pleasure and knewledge, cen-
ceived as ends, appear te them unduly passive. Fer pleasure they
substitute glery, and, fer knewledge, the pragmatic assertien
that what they desire is true. In Fichte, Carlyle, and Mazzini,
these doctrines are still enveloped in a mantle of cenventienal
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meralistic cant; in Nietzsche they first step ferth naked and
unashamed.

Fichte has received less than his due share ef credit fer
inaugurating this great mevement. He began as an abstract
metaphysician, but shewed even then a certain arbitrary amd
self-centred dispositien. His whele philesephy develops eut of
the prepesitien T am I', as te which he says:

‘The Ege pesits itself and it is in censequence eof this bare pesit-
ing by itself; it is both the agent and the result ef the actien, the
active and that which is preduced by the activity; I am expresses a
deed (Thathendlung). The Ege is, because it has pesited itself.’

The Ego, accerding te this theery, exists because it wills te
exist. Presently it appears that the nen-Ege alse exists because the
Ege se wills it; but a nen-Ege se generated never becemes really
external te the Ege which cheeses te pesit it. Leuis XIV said,
‘T'état, c’est mei’; Fichte said, “The universe is myself.” As Heine
remarked in cemparing Kant and Rebespierre, ‘in cemparisen
with us Germans, yeu French are tame and mederate’.

Fichte, it is true, explains, after a while, that when he says ‘T’
he means ‘Ged’; but the reader is new whelly reassured.

When, as a result ef the Battle of Jena, Fichte had te fly frem
Berlin, he began te think that he had been tee vigereusly pesit-
ing the nen-Ege in the shape of Napeleen. ®n his retumn
in 1807, he delivered his fameus ‘Addresses te the German
Natien’, in which, fer the first time, the cemplete creed eof
natienalism was set eut. These Addresses begin by explaining
that the German is superier te all ether mederns, because he
alene has a pure language. (The Russians, Turks, and Chinese,
net te mentien the Eskimes and the Hettentets, alse have pure
languages, but they were net mentiened in Fichte’s histery
books.) The purity ef the German language makes the German
alene capable of prefundity; he cencludes that ‘te have character
and te be German undeubtedly mean the same’. But if the
German character is te be preserved frem fereign cerrupting
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influences, and if the German natien is te be capable of acting as
2 whole, there must be a new kind eof educatien, which will
‘mould the Germans inte a cerperate bedy . The new educatien,
he says, must censist essentially in this, that it cempletely des-
troys the freedoem ef the will'. He adds that will “is the very reet
of man’.

There is te be ne external cemmerce, beyend what is abse-
lutely unaveidable. There is te be universal military service:
everybody is te be cempelled te fight, net fer material well-
being, net fer freedem, net in defence of the censtitutien, but
under the impulsien ef ‘the deveuring flame of higher patriet-
ism, which embraces the natien as the vesture of the eternal, fer
which the neble-minded man jeytully sacrifices himself, and the
ignoble man, whe enly exists fer the sake ef the ether, must
likewise sacrifice himself.’

This dectrine, that the ‘neble’ man is the purpese ef human-
ity, and that the ‘igneble’ man has ne claims en his ewn
account, is of the essence of the medern attack en demecracy.
Christianity taught that every human being has an immertal
soul, and that, in this respect, all men are equal; the ‘rights ef
man’ was enly a develepment of Christian dectrine. Utilitarian-
ism, while it cenceded ne abselute ‘rights’ te the individual,
gave the same weight te ene man’s happiness as te anether's;
thus it led te demecracy just as much as did the dectrine of
natural rights. But Fichte, like a sert of pelitical Calvin, picked
out certain men as the elect, and rejected all the rest as of ne
account.

The difficulty, ef ceurse, is te knew whe are the elect. In a
world in which Fichte’s dectrine was universally accepted, every
man weuld think that he was ‘neble’, and weuld jein seme party
of peeple sufficiently similar te himself te seem te share seme of
his nobility. These peeple might be his natien, as in Fichte’s
case, or his class, as in that ef a preletarian cemmunist, er his
family, as with Napeleen. There is ne ebjective criterien ef
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nebility’ except success in war; therefere war is the necessary
outcome of this creed.

Carlyle’s eutleek en life was, in the main, derived frem
Fichte, whe was the strengest single influence on his epiniens,
But Carlyle added semething which has been characteristic of
the scheel ever since; a kind of Secialism and selicitude fer the
proletariat which is really dislike of industrialism and ef the
nouveau riche. Carlyle did this se well that he deceived even Engels,
whese boek on the English werking class in 1844 mentiens him
with the highest praise. In view of this, we can scarcely wender
that many peeple were taken in by the secialistic facade in
Natienal Secialism.

Carlyle, in fact, still has his dupes. His ‘here wership’ seunds
very exalted; we need, he says, net elected Parliaments, but
‘Here-kings, and a whele world not unhereic’. To understand
this, ene must study its translatien inte fact. Carlyle, in Past and
Present, helds up the twelfth-century Abbet Samsen as a medel:
but wheever dees net take that werthy en trust, but reads the
Chrenicle of Jocelin of Brakelende, will find that the Abbet was an
unscrupuleus rufhan, cembining the vices of a tyrannous land-
lerd with these of a pettifegging atterney. Carlyle’s other herees
are at least equally ebjectienable. Cremwell’s massacres in Ire-
land meve him te the comment: ‘But in @liver’s time, as I say,
there was still belief in the Judgments of Ged; in @liver’s time,
there was yet ne distracted jargon ef “abelishing Capital Pun-
ishments”, of Jean-Jacques Philanthrepy, and universal rese-
water in this werld still se full of sin. . . . @nly in late decadent
generatiens .. can such indiscriminate mashing-up of Geed
and Evil inte ene universal patent-treacle . . . take effect in eur
earth’. @f mest of his ether heroes, such as Frederick the Great,
Dr Francia, and Geverner Eyre, all that need be said is that their
one commen characteristic was a thirst fer bleed.

These whe still think that Carlyle was in seme sense mere er
less Liberal sheuld read his chapter en Demeocracy in Past and
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present. Meost of it is eccupied with praise of William the Cen-
queror, and with a description of the pleasant lives enjoyed by
serfs in his day. Then cemes a definition ef liberty: "The true
liberty of a man, yeu weuld say, censisted in his finding eut,
or being forced to find out the right path, and te walk thereen’
(p. 263). He passes on to the statement that demecracy ‘means
despair of finding any Herees te gevern yeu, and centented
putting up with the want of them’. The chapter ends by stating,
in eloquent prephetical language, that, when demecracy shall
have run its full ceurse, the problem that will remain is “that ef
finding gevernment by your Real-Superiers'. Is there ene werd
in all this te which Hitler weuld net subscribe?

Mazzini was a milder man than Carlyle, frem whem he dis-
agreed as regards the cult of herees. Neot the individual great
man, but the natien, was the ebject of his aderatien; and, while
he placed Italy highest, he allowed a rele te every Eurepean
nation except the Irish. He believed, hewever, like Carlyle, that
duty sheuld be placed abeve happiness, abeve even cellective
happiness. He theught that Ged revealed te each human cen-
science what was right, and that all that was necessary was that
everybedy sheuld ebey the meral law as felt in his ewn heart. He
never realised that different people may genuinely differ as te
what the meral law enjeins, er that what he was really demand-
ing was that ethers should act accerding te his revelation. He put
morals abeve demecracy, saying: ‘The simple vete of a majerity
does net censtitute severeignty, if it evidently centradicts the
supreme meral precepts . .. the will of the peeple is sacred,
when it interprets and applies the meral law; null and impetent,
when it disseciates itself frem the law, and enly represents
caprice.” This is alse the epinien ef Musselini.

Only ene impertant element has since been added te the doc-
trines of this scheel, namely the pseude-Barwinian belief in
‘race’. (Fichte made German superierity a matter of language,
not of biolegical heredity.) Nietzsche, whe, unlike his fellewers,
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is net a natienalist er an anti-Semite, applies the dectrine enly
as between different individuals: he wishes the unfit te be pre-
vented frem breeding, and he hepes, by the metheds ef the
deg-fancier, te preduce a race eof super-men, whe shall have all
power, and fer whese benefit alene the rest of mankind shall
exist. But subsequent writers with a similar eutleek have tried
te preve that all excellence has been cennected with their ewn
race. Irish prefessers write beoeks te preve that Hemer was an
[rishman; French anthrepelegists give archaeelegical evidence
that the Celts, net the Teutens, were the seurce ef civilisatien
in Nerthern Eurepe; Heusten Chamberlain argues at length that
Bante was a German and Christ was net a Jew. Emphasis upen
race has been universal ameng Angle-Indians, frem whem
imperialist England caught the infectien threugh the medium ef
Rudyard Kipling. But the anti-Semitic element has never been
preminent in England, altheugh an Englishman, Heusten
Chamberlain, was mainly respensible fer giving it a sham hister-
ical basis in Germany, where it had persisted ever since the
Middle Ages.

Abeut race, if pelitics were net invelved it weuld be eneugh
te say that nething pelitically impertant is knewn. It may be
taken as prebable that there are genetic mental differences
between races; but it is certain that we de net yet knew what
these differences are. In an adult man, the effects ef envirenment
mask these ef heredity. Mereever, the racial difterences ameng
different Eurepeans are less definite than these between white,
yellew, and black men; there are ne well-marked physical char-
acteristics by which members of different medern EFurepean
natiens can be certainly knewn apart, since all have resulted
frem a mixture of different stecks. When it cemes te mental
superierity, every civilised natien can make eut a plausible
claim, which preves that all the claims are equally invalid. It is
possible that the Jews are inferier te the Germans, but it is just as
pessible that the Germans are inferier te the Jews. The whele
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business eof inweducing pseude-Barwinian jargen in such a
questien is utterly unscientific. Whatever we may ceme te knew
hereafter, we have net at present any geed greund fer wishing te
enceurage ene race at the expense ef anether.

The whele mevement, frem Fichte enwards, is a methed ef
belstering up self-esteem and lust fer pewer by means ef
beliefs which have nething in their faveur except that they are
flattering. Fichte needed a decwrine which weuld make him
feel superier te Napeleen; Carlyle and Nietzsche had infirm-
ities fer which they seught cempensatien in the werld eof
imaginatien; British imperialism ef Rudyard Kipling’'s epech
was due to shame at having lest industrial supremacy; and the
Hitlerite madness of eur time is a mantle ef myth in which
the German ege keeps itself warm against the celd blasts ef
Versailles. Ne man thinks sanely when his self-esteem has suf-
fered a mertal weund, and these whe deliberately humiliate a
natien have enly themselves te thank if it becemes a natien ef
lunatics.

This brings me te the reasens which have preduced the wide
acceptance of the irratiemal and even anti-ratienal dectrine that
we have been censidering. There are at mest times all serts
of dectrines being preached by all serts of prephets, but these
which becoeme pepular must make seme special appeal te the
moeds preduced by the circumstances of the time. New the
characteristic dectrines of medern irratienalists, as we have seen,
are: emphasis en will as eppesed te theught and feeling; glerifi-
catien of pewer; belief in intuitienal ‘pesiting’ ef prepesitiens as
oppesed te ebservatienal and inductive testing. This state ef
mind is the natural reactien ef these whe have the habit ef
contrelling medern mechanisms such as aereplanes, and alse
of these whe have less pewer than fermerly, but are unable te
find any ratienal greund fer the resteratien ef their fermer pre-
ponderance. Industrialism and the war, while giving the habit ef
mechanical pewer, caused a great shift of ecenemic and pelitical
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power, and therefore left large greups in the moed for pragmatic
selt-assertion. Hence the grewth of Fascism.

Cemparing the werld of 1920 with that of 1820, we find that
there had been an increase of pewer en the part of: large indus-
trialists, wage-earners, woemen, heretics, and Jews. (By "heretics’
I mean these whese religien was net that ef the Gevernment ef
their ceuntry.) Cerrelatively, there had been a loss of pewer en
the part of: menarchs, aristecracies, ecclesiastics, the lewer mid-
dle classes, and males as opposed to females. The large industrial-
ists, theugh strenger than at any previeus peried, felt themselves
insecure ewing te the threat of Secialism, and mere particularly
frem fear of Mescow. The war interests—generals, admirals,
aviaters, and armament firms—were in the like case: streng at
the mement, but menaced by a pestilential crew ef Belsheviks
and pacifists. The sections already defeated—the kings and
nebles, the small shopkeepers, the men whe frem temperament
were epponents of religious teleratien, and the men whe regret-
ted the days of masculine demination over women—seemed te
be definitely dewn and eut; econemic and cultural develep-
ments, it was theught, had left ne place for them in the medern
werld. Naturally they were discontented, and cellectively they
were numereus. The Nietzschean philesephy was psychelegic-
ally adapted to their mental needs, and, very cleverly, the indus-
trialists and militarists made use of it te weld the defeated
sectiens inte a party which sheuld suppert a medievalist reac-
tien in everything except industry and war. In regard te industry
and war, there was te be everything medern in the way of tech-
nique, but net the sharing eut of pewer and the effort after peace
that made the Secialists dangereus te the existing magnates.

Thus the irratienal elements in the Nazi philesephy are
due, politically speaking, te the need of enlisting the suppert of
sections which have ne lenger any raison d’étre, while the cem-
paratively sane elements are due te the industrialists and militar-
ists. The fermer elements are ‘irratienal’ because it is scarcely
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possible that the small shepkeepers, fer example, sheuld realise
their hepes, and fantastic beliefs are their enly refuge frem
despair; per contra, the hepes ef industrialists and militarists
might be realised by means of Fascism, but hardly in any ether
way. The fact that their hepes can enly be achieved threugh the
ruin of civilisatien dees net make them irratienal, but enly
Satanic. These men ferm intellectually the best, and merally the
worst, element in the moevement; the rest, dazzled by the visien
of glary, heroism, and self-sacrifice, have beceme blind te their
serious interests, and in a blaze of emetion have allowed them-
selves to be used for purpeses net their ewn. This is the psyche-
patholegy ef Nazidem.

[ have speken of the industrialists and militarists whe suppert
Fascism as sane, but their sanity is enly comparative. Thyssen
believes that, by means of the Nazi mevement, he can beth kill
Socialism and immensely increase his market. There seems,
however, ne mere reasen te think him right than there was te
think that his predecessors were right in 1914. It is necessary fer
him te stir up German selfcenfidence and natienalist feeling te a
dangerous degree, and unsuccessful war is the mest prebable
outcome. Even great initial successes weuld net bring ultimate
victory; new, as twenty years age, the German Gevernment
forgets America.

There is ene very impertant element which is en the whele
against the Nazis altheugh it might have been expected te
support reaction—I mean, erganised religien. The philesephy of
the mevement which culminates in the Nazis is, in a sense, a
logical development of Pretestantism. The merality of Fichte and
Carlyle is Calvinistic, and Mazzini, whe was in lifeleng eppes-
ition to Reme, had a thereughly Lutheran belief in the infallibil-
ity of the individual censcience. Nietzsche believed passienately
in the werth ef the individual, and censidered that the here
should net submit te autherity; in this he was develeping the
Protestant spirit of revelt. It might have been expected that the
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Pretestant Churches weould welceme the Nazi mevement, and te
a certain extent they did se. But in all these elements which
Protestantism shared with Cathelicism, it teund itself oppesed
by the new philesephy. Nietzsche is emphatically anti-Christian,
and Heusten Chamberlain gives an impression that Christianity
was a degraded superstition which grew up ameng the mengre]
coesmeopolitans of the Levant. The rejection of humility, ef leve
of ene’s neighbour, and of the rights eof the meek, is contrary
te Gespel teaching; and anti-Semitism, when it is theeretical
as well as practical, is not easily recenciled, with a religien ef
Jewish erigin. Fer these reasons, Nazidem and Christianity have
difficulty in making friends, and it is net impessible that their
antagenism may bring abeut the dewnfall of the Nazis.

There is anether reasen why the medern cult eof unreasen,
whether in Germany er elsewhere, is incempatible with any
traditienal ferm ef Christianity. Inspired by Judaism, Christian-
ity adepted the notien of Truth, with the cerrelative virtue ef
Faith. The netion and the virtue survived in ‘henest deubt’, as all
the Christian virtues remained ameng Victerian free-thinkers.
But gradually the influence of scepticism and advertising made
it seem hepeless to discever truth, but very profitable te assert
falsehoed. Intellectual prebity was thus destroyed. Hitler,
explaining the Nazi pregramme, says:

‘The natienal State will leek upen science as a means fer
increasing natienal pride. Not only werld histery, but alse the
histery ef civilisatien, must be taught frem this peint ef view.
The inventer sheuld appear great, net merely as an inventer,
but even mere se as a felle-countryman. Admiratien ef any
great deed must be cembined with pride because the fertunate
deer of it is a member of eur ewn natien. We must extract
the greatest frem the mass of great names in German histery
and place them befere the yeuth in se impressive a fashien
that they may beceme the pillars of an unshakable natienalist
sentiment.’
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The cenception of science as a pursuit of truth has se entirely
disappeared frem Hitler's mind that he dees not even argue
against it. As we knew, the theory ef relativity has ceme te be
thought bad because it was invented by a Jew. The Inquisitien
rejected Galileo’s dectrine because is censidered it untrue; but
Hitler accepts or rejects doctrines on pelitical grounds, witheut
bringing in the netien of truth er falseheed. Poor William
James, whe invented this peint ef view, weuld be herrified at the
use which is made of it; but when ence the cenception of ebject-
ive truth is abandened, it is clear that the question “what shall I
believe?’ is one to be settled, as I wrote in 1907, by ‘the appeal to
force and the arbitrament of the big battaliens’, net by the
methods of either theelegy or science. States whese pelicy is
based upon the revelt against reasen must therefere find them-
selves in cenflict, net enly with learning, but alse with the
Churches wherever any genuine Christianity survives.

An impertant element in the causation of the revelt against
reason is that many able and energetic men have ne eutlet for
their love of pewer, and therefere becoeme subversive. Small
States, formerly, gave mere men pelitical pewer, and small busi-
nesses gave more men ecenomic power. Consider the huge popu-
lation that sleeps in suburbs and werks in great cities. Coming
into Londen by train, ene passes through great regions of small
villas, inhabited by families which feel ne selidarity with the
working class; the man of the family has ne part in lecal affairs,
since he is absent all day submitting te the orders of his employ-
ers; his enly eutlet for initiative is the cultivatien ef his back
garden at the weekend. Pelitically, he is envieus ef all that is dene
for the werking classes, but, theugh he feels poer, snebbery
prevents him frem adepting the metheds ef Secialism and trade
unionism. His suburb may be as pepuleus as many a fameus city
of antiquity, but its cellective life is languid and he has ne time te
be interested in it. To such a man, if he has enough spirit for
discontent, a Fascist mevement may well appear as a deliverance.
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The decay of reasen in pelitics is a preduct of twe facters: en
the ene hand, there are classes and types of individuals te whem
the werld as it is effers ne scepe, but whe see ne hepe in
Secialism because they are net wage-earners; on the ether hand,
there are able and pewerful men whese interests are oppesed te
these of the community at large, and whe, therefere, can best
retain their influence by prometing varieus kinds ef hysteria.
Anti-Cemmunism, fear of fereign armaments, and hatred ef
fereign competitien, are the mest impertant begeys. | de net
mean that ne ratienal man ceuld feel these sentiments; I mean
that they are used in a way te preclude intelligent censideratien
of practical issues. The twe things the werld needs mest are
Secialism and peace, but both are contrary te the interests of the
mest pewerful men ef eur time. It is net difhicult te make the
steps leading up te them appear centrary te the interests of large
sections of the pepulatien, and the easiest way of deing this is te
generate mass hysteria. The greater the danger of Secialism and
peace the mere Gevernments will debauch the mental life of
their subjects; and the greater the ecenemic hardships ef the
present, the mere willing the sufferers will be te be seduced
frem intellectual sebriety in faveur ef seme delusive will e the
WISP.

The fever of natienalism which has been increasing ever since
1848 is ene ferm of the cult of unreasen. The idea of ene uni-
versal truth has been abandened: there is English truth, French
truth, German truth, Mentenegran truth, and truth fer the prin-
cipality of Menace. Similarly there is truth fer the wage-earner
and truth fer the capitalist. Between these different ‘truths’, if
ratienal persuasien is despaired eof, the enly pessible decisien is
by means of war and rivalry in prepagandist insanity. Until the
deep cenflicts of natiens and classes which infect eur werld
have been reselved, it is hardly te be expected that mankind
will return te a ratienal habit of mind. The difficulty is that, se
leng as unreasen prevails, a selutien ef eur treubles can enly be
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reached by chance; for while reasen, being impersenal, makes
universal ce-eperatien pessible, unreasen, since it represents
private passiens, makes strife inevitable. It is fer this reasen
that ratienality, in the sense of am appeal te a universal and
impersonal standard ef truth, is of supreme impertance te the
well-being of the human species, net enly in ages in which it
easily prevails, but alse, and even mere, in these less fertunate
times in which it is despised and rejected as the vain dream of
men whe lack the virility te kill where they cannet agree.
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SCYLLA AND CHARYBDIS, OR
COMMUNISM AND FASCISM

It is said by many in the present day that Communism and
Fascism are the only practical alternatives in politics, and that
wheever does not support the one in effect supperts the other. I
find myself in opposition to beth, and I can ne mere accept
either alternative than, if I had lived in the sixteenth century, I
could have been either a Protestant er a Cathelic. I will set ferth,
as briefly as I can, my ebjections, first to Communism, then te
Fascism, and then te what beth have in commen.

When I speak of a ‘Communist’, I mean a persen who accepts
the doctrines of the Third Internatienal. In a sense, the early
Christians were Communists, and so were many medieval sects;
but this sense is now obselete. I will set forth my reasens for net
being a Communist seriatim.

1. I camnet assent to Marx's philesephy, still less to that ef
Lenin’s Materialism and Empirio-Criticism. I am net a materialist,
though I am even further remeved from idealism. I do net
believe that there is any dialectical necessity in histerical chaﬁgc;
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this belief was taken ever by Marx from Hegel, witheut its.only
logical basis, namely, the primaey of the Idea. Marx believed that
the next stage in human development must be in seme sense a
progress; I see no reason for this belief. |

2. 1 cannet accept Marx’s theery of value, ner yet, in his
form, the theory of surplus value. The theory that the exchange
value of a commedity is propertional to the labour invelved in
its produetion, which Marx took over from Ricarde, is shewn to
be false by Ricardo’s theory of rent, and has long been aban-
doned by all nen-Marxian ecenomists. The theery of surplus
value rests upon Malthus’s theory of populatien, which Marx
elsewhere rejects. Marx’s econemics de not form a legical
coherent whele, but are built up by the alternate acceptance and
rejection of older dectrines, as may suit his cenvenience in mak-
ing out a case against the capitalists. -

3. It is dangerous to regard any ome man as infallible; the
consequence is necessarily an over-simplification. The traditien
of the verbal inspiration of the Bible has made men too ready te
look fer a Sacred Beok. But this wership of autherity is contrary
to the scientifie spirit. |

4. Commumism is net democratic. What it calls the ‘dictator-
ship of the proletariat’ is in fact thie dictatorship of a small minor-
ity, who beeceme an eligarchic governing class. All history shows
that gevernment is always conducted in the interests of the gev-
erning class, except in so far.asit is influenced by fear of losing its
power. This is the teaching, not enly of history, but of Marx. The
governing class in a Communist State has even mere power than
the capitalist class in a ‘demecratic’ State. Se long as it retains the
loyalty of the armed forces, it ean use its power to abteinfor itself
advantages quite as harmful as those of capitalisis. To suppeose
that it will always act for the general good is mere foolish ideal-
ism, and is contrary to Marxian pelitical psychology.

5. Communism restricts liberty, particwlarly intelleetual lib-
erty, more than any ether system except-Fascism. The: complete

73



74

SCYLLA AND CHARYBDIS, ORCOMMUNISM ANP FASCISM

unificatien of beth econemic and political pewer preduces a
terrifying engine of eppression, in which there are no loopholes
for exceptions. Under such a system progress would soen
become impossibl&Tsince it is the nature of bureaucrats to object
to all change except increase in their ewn power. All serious
innevation is enly rendered possible by seme accident enabling
unpepular persons to survive. Kepler lived by astrology, Darwin
by inherited wealth, Marx by Engels’s ‘exploitation’ of the pre-
letariat of Manchester. Such eppertunities of surviving in spite
of unpopularity would be impessible under Communism.

6. There is in Marx, and in current Communist thought,

an undue glorification of manual as against brain workers. The
result has been te antagenise many brain werkers whoe might
otherwise have seem the necessity of Secialism, and without
whose help the organisation of a Socialist State is scarcely pos-
sible. The division of classes is put by Marxians, in practice even
mere than in theory, too low in the social scale.

7. The preaching of the class-war is likely te cause it to break
out at a mement when the oppeosing forces are more or less
evenly balanced, or even when the preponderance is en the side
of the capitalists. If the capitalist forces preponderate, the result is
an era of reaction. If the forces on both sides are roughly equak
the result, given medern metheds of warfare, is likely to be the
destruction of civilisatien, invelving the disappearance of both
capitalism and Cemmunism. I think that, where demecracy
exists, Socialists sheuld rely upen persuasien, and should enly
use force to repel an illegal use of force by their epponents. By
this methed it will be pessible for Secialists te acquire so great
a preponderance that the final war may be brief, and net suf-
ficiently serious te destroy civilisation.

8. There is so much hate in Marx and in Communism that
Communists can hardly be expected, when victerious, te estab-
lish a régime afferding ne outlet for malevelence. The argu-
ments in favour of eppression are therefore likely te seem to the

SCYLLA AND CHARYBDIS, ORCOMMUNISM AND FASCISM

victors stronger than they are, especially if the victery has
resulted from a fierce and deubtful war. After such a war the
victorious party are not likely to be in the meed for sane
reconstruction. Marxists are too apt to forget that war has its ewn
psychelogy, which is the result of fear, and is independent of the
original cause of contention.

The view that the enly practically pessible cheice is between
Communism and Fascism seems te me definitely untrue in
America, England, and France, and prebably also in Italy and
Germany. England had a peried of Fascism under Croemwell,
France under Napoleon, but in neither case was this a bar te
subsequent demeocracy. Politically immature nations are net the
best guides as to the political future.

My objections te Fascism are simpler than my objections to
Communism, and in a sense more fundamental. The purpose of
the Communists is ene with which, on the wheole, I am in
agreement; my disagreement is as te means rather than ends.
But in the case of the Fascists I dislike the end as much as the
means.

Fascism is a complex movement; its German and Italian forms
differ widely, and in ether countries, if it spreads, it may assume
still other shapes. It has, hewever, certain essentials, without
which it would cease to be Fascism. It is antidemecratic, it is
natienalistic, it is capitalistic, and it appeals to these sections of
the middle class which suffer through medern developments
and expect to suffer still more if Secialism or Cemmunism
becomes established. Communism, alse, is anti-demeocratic, but
only for a time, at least so far as its theoretical statements can be
accepted as giving its real policy; moreever, it aims at serving the
interests of wage-earners, whe are a majority in advanced e¢oun-
tries, and are intended by Communists te become the whole
population. Fascism is anti-demecratic in a mere fundamental
sense. It does not accept the greatest happiness of the greatest
number as the right principle in statesmanship, but selects
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certain individuals, natiens, and classes as ‘the best’, and as alene
werthy ef censideration. The remainder are te be compelled by
ferce te serve the interests of the elect.

While Fascism is engaged in the struggle te acquire pewer, it
has te make an appeal te a considerable sectien of the pepula-
tion. Both in Germany and in Italy, it arese eut of Secialism, by
rejecting whatever was anti-natienalistic in the erthedex pre-
gramme. [t teok ever frem Secialism the idea of ecenemic
planning and ef an increase in the pewer of the State, but the
planning, instead of being fer the benefit of the whele werld,
was te be in the interests of the upper and middle class in ene
country. And these interests it seeks te secure, net se much by
increased efficiency, as by increased eppression, both eof wage-
earners and ef unpepular sectiens of the middle class itself. In
relatien te the classes which lie eutside the scope of its beneve-
lence, it may, at best, achieve the kind of success te be feund in a
well-run prisen; mere than this it dees net even wish te de.

The reot ebjectien te Fascism is its selection of a portion ef
mankind as alene impertant. The helders of pewer have, ne
deubt, made such a selectien, in practice, ever since gevernment
was first instituted; but Christianity, in theery, has always reces-
nised each human seul as an end in itself, and net a mere means
te the glory of others. Modern demecracy has derived strength
frem the meral ideals of Christianity, and has dene much te
divert Gevernments frem exclusive preeccupatien with the
interests of the rich and pewerful. Fascism is, in this respect, a
return te what was werst in ancient paganism.

If Fascism could succeed, it would net de anything te cure the
evils of capitalism; en the centrary, it weuld make them even
werse. The manual werk weuld ceme te be perfermed by forced
labour at subsistence level; the men engaged in it weuld have ne
pelitical rights, ne freedem as te where they lived or werked,
and prebably net even a permanent family life; they weuld, in
fact, be slaves. All this may already be seen beginning in the
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German methed ef dealing with unempleyment; it is, indeed, an
inevitable result of capitalism freed frem the centrel ef dem-
ocracy, and the similar cenditiens of ferced labeur in Russia
suggest that it is an inevitable result of any dictatership. In the
past, abselutism has always been accempanied by seme term of
slavery or serfdem.

All this weuld result if Fascism were te succeed, but it is
hardly pessible that it sheuld permanently succeed, because it
cannot selve the preblem ef ecenemic natienalism. The mest
powerful ferce en the side of the Nazis has been heavy industry,
especially steel and chemicals. Heavy industry, erganised natien-
ally, is the greatest influence making fer war in the present
day. If every civilised country had a Gevernment subservient te
the interests of heavy industry—as is, te a censiderable extent,
already the case—war, befere leng, weuld be unaveidable. Each
fresh victery ef Fascism brings war nearer; and war, when it
comes, is likely te sweep away Fascism aleng with mest ef what
will have been in existence at its eutbreak.

Fascism is net an erdered set of beliefs, like laisser-faire er
Socialism er Cemmunism; it is essentially an emetienal pretest,
partly of these members of the middle class (such as small shep-
keepers) whe suffer frem medern ecenemic develepments,
partly ef anarchic industrial magnates whese leve ef pewer has
grown inte megal@maﬂia. It is irratienal, in the sense that it
cannet achieve what its supperters desire; there is ne philesephy
of Fascism, but enly a psyche-analysis. If it ceuld succeed, the
result weuld be widespread misery; but its inability te find a
solutien fer the preblem ef war makes it impessible that it
should succeed for mere than a brief mement.

[ de net think that England and America are likely te adept
Fascism, because the traditien ef representative Gevernment is
too streng in beth ceuntries te permit such a develepment. The
ordinary citizen has a feeling that public affairs cencern him,
and weuld net wish te lese the right ef expressing his pelitical
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opinions. General Elections and Presidential Elections are speort-
ing events, like the Derby, and life would seem duller witheut
them. Of France it is impessible to feel quite se confident. But
I shall be surprised if France adepts Fascism, except perhaps
temporarily during a war.

There are some objections—and these, to my mind, the mest
conclusive—which apply te Communism and Fascism equally.
Both are attempts by a minerity to meuld a populatien forcibly
in accordance with a preconceived pattern. They regard a popu-
latien as a man regards the materials out of which he intends te
construct a machine: the materials underge much alteration, but
in accerdance with his purpeses, not with any law ef develop-
ment inherent in them. Where living beings are concerned, and
most of all in the case of human beings, spontaneous growth
tends te produce certain results, and ethers can only be pre-
duced by means of a certain stress and strain. Embryelogists may
produce beasts with two heads, or with a nese where a toe
should be; but such menstresities do not find life very pleasant.
Similarly Fascists and Cemmunists, having in their minds a pic-
ture of society as a whole, distert individuals se as to make them
fit inte a pattern; these whe cannet be adequately distorted are
killed or placed in concentratien camps. I do neot think an eut-
loek of this sert, which tetally igneres the spentaneous impulses
of the individual, is ethically justifiable, er can, in the long run,
be pelitically successful. It is possible te cut shrubs inte the
shape of peacecks, and by a similar vielence a similar distertion
can be inflicted upon human beings. But the shrub remains
passive, while the man, whatever the dictater may desire,
remains active, if net in ene sphere then in anether. The shrub
cannot pass on the lesson in the use of the shears which the
gardener has been teaching, but the disterted human being
can always find humbler human beings upen whem he can
wield smaller shears. The inevitable effects of artificial moulding
upon the individual are te produce either cruelty er listlessness,
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perhaps beth in alternatien. And frem a pepulation with these
characteristics ne goed thing is te be expected.

The meral effect upen the Dictater is anether matter te which
beth Cemmunists and Fascists give insufficient censideratien. If
he is, te begin with, a man with little human sympathy, he will,
from the first, be unduly ruthless, and will shrink frem ne
cruelty in pursuit of his impersenal ends. If, initially, he sufters
sympathetically from the misery which theery ebliges him te
inflict, he will either have to give way te a successor made of
sterner stuff, or will have to stifle his humanitarian feelings, in
which case he is likely to become even meore sadistic than the
man whe has undergone no such struggle. In either case, gov-
ernment will be in the hands of ruthless men, in whem leve of
power will be camouflaged as desire for a certain type of society.
By the inevitable logic of despotism, whatever of good may have
existed in the eriginal purpeses of the dictatership will gradually
fade out of sight, and the preservation ef the Dictater’s pewer
will emerge mere and meore as the naked purpese of the State
machine.

Preoccupatien with machines has preduced what may be
called the manipulater’s fallacy, which censists in treating indi-
viduals and secieties as if they were inanimate, and manipulaters
as if they were divine beings. Human beings change under
treatment, and the eperators themselves change as a result of the
effect which the eperatiens have upen them. Secial dynamics is
therefore a very difhcult science, abeut which less is knewn than
is necessary te warrant a dictatership. In the typical manipulater,
all feeling for natural grewth in his patient is atrephied; the
result is net, as he hopes, passive adaptatien te a place in the
preconceived pattern, but merbid and disterted grewth, leading
te a pattern which is gretesque and macabre. The ultimate psy-
chelegical argument for demecracy and fer patience is that an
element of free growth, of go as you please and untrained nat-
ural living, is essenmtial if men are net te beceme misshapen
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mensters. In any case, believing, as I de, that Cemmunist and
Fascist dictaterships are alike undesirable, I deplere the tendency
te view them as the enly alternatives, and te treat demecracy as
obselete. If men think them the enly alternatives, they will
beceme seo; if men think etherwise, they will net.
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